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Аннотация. Отмечается, что одной из ключевых задач современной социологии религии является осмысление 
феномена религиозности, претерпевающего сегодня заметные трансформации. Представляются результаты между­
народного исследования ценностей, позволяющего произвести межстрановое сравнение религиозности населения. 
С использованием многомерного кросс-конфессионального подхода к изучению религиозности анализируется вовле­
ченность населения Беларуси и Турции в деятельность религиозных институтов, а также религиозные представления 
белорусов и турков. Определяются основные мировоззренческие, поведенческие и организационно-нормативные 
индикаторы религиозности населения указанных стран.
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Abstract. It is noted that one of the key tasks of modern sociology of religion is to comprehend the phenomenon of religiosity, 
which is undergoing noticeable transformations today. The results of an international study of values are presented, which allows 
for an inter-country comparison of the religiosity of the population. Using a multidimensional cross-confessional approach to 
the study of religiosity, the involvement of the population of Belarus and Turkey in the activities of religious institutions, as well 
as the religious beliefs of Belarusians and Turks, is analysed. The main ideological, behavioural, organisational and normative 
indicators of the religiosity of the population of these countries are determined.
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Introduction

The phenomena of religion and the way of its reflec­
tion – religiosity – are constantly present in the system 
of socio-humanitarian knowledge as an object of re­

search, although its comprehensive comprehension is 
one of the most difficult problems to solve. The issues 
of conceptualisation of religiosity have been actualised 
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since about 1920s within the framework of religious 
studies and relevant social disciplines with the subse­
quent transformation of mechanisms of its understan­
ding. In the anthropology of religion, this transforma­
tion can be traced in the interpretation of religion as 
a universal factor of social and individual life, followed 
by a transition to the understanding of the socio-cultu­
ral conditionality of religiosity. In psychology, one can 
note a change from interpreting religiosity as a simple 
phenomenon to a multidimensional one. Sociology of 
religion begins its consideration as a group characte­
ristic with a transition to taking into account its indi­
vidual dimensionality, which formed the basis for the 
construction of standardised research methods of study. 
In modern religious studies, a comprehensive approach 
has emerged, based on the interpretation of religiosi­
ty as a multidimensional phenomenon manifested in 
a variety of forms, not only between different religious 
systems, but also within religions themselves, and even 
within religious movements and at the individual level 
of followers.

In today’s transforming and globalising society, reli­
gion is one of the most important factors of social life, 
although its influence is often latent.  It can function 
as an integrative mechanism that ensures the mainte­
nance of social structure, can act as a source of social 
change, determining the direction of social dynamics. 

1Gedeshi I., Dachulia M., Poghosyan G. European Values Study 2017: integrated dataset (EVS 2017) // Gesis : site. URL: https://doi.
org/10.4232/1.13897 (date of access: 01.05.2024).

2Information about the confessional situation in the Republic of Belarus // Commissioner for Religious and Ethnic Affairs of the 
Council of Ministers of the Republic of Belarus : site. URL: belarus21.by/Articles/1439296790 (date of access: 01.05.2024) (in Russ.).

3Islam in Turkey // Electronic Turkey : site. URL: http://eturka.ru/obshchaya-informatsiya-o-turtsii/kratko-o-turtsii/religiya-vturt­
siiosobennosti-islama.html (date of access: 01.05.2024) (in Russ.).

It manifests itself at the level of any type of social sub­
jects – individual, collective, society as a whole.

Any religious sphere is heterogeneous, and religion 
as a social institution is polyfunctional and not only 
sets the meanings of the transcendental order, but also 
providing worldview, norm-regulating, communicative, 
value functions. The nature of social subjects’ percep­
tion of the content and functions of religion reveals 
the peculiarities of religiosity of a particular society in 
a certain period of its development.

In this context, it is of special interest to analyse 
the specificity of religiosity in different types of socie­
ties, with different confessional structure, with dif­
ferent features of historical presence of confessions, 
with special forms of formation and transformation of 
state-confessional relations. The purpose of this article 
is to present the specificity of religiosity in Belarusian 
and Turkish societies on the basis of the interpretation 
of religion as a sphere of social (individual) life, which is 
an institutionalised symbolic system of beliefs and pra­
ctices focused on the meanings of the ultimate (namely, 
transcendent) content, which have the status of sacred 
(holy). And religiosity, in turn, as involvement (of an 
individual, group, society) in religion, formalised (to 
a greater or lesser degree of expression) in a religious 
system and existing in the form of a religious tradition 
or religious movement.

Research methodology

The methodological basis of the research is the results 
of the European Values Survey, a large-scale cross-na­
tional programme launched in 1981 to study the ideas, 
beliefs, preferences and views of the population of Euro­
pean countries on life, family, work, religion, politics and 
society. The research project consists of nationally rep­
resentative surveys conducted in nearly 100 countries, 
representing nearly 90.0 % of the world’s population, 
using a common questionnaire. In the first wave of the 

project (1981–1984), 16 countries participated, in the 
second wave (1990–1993) – 29 countries, in the third 
wave (1999–2001) – 33 countries, in the fourth wave 
(2008–2010) – 47 countries. The fifth wave of the Euro­
pean Values Survey started in September 2017. In the 
Republic of Belarus, it fell in 2018, 1548 respondents 
were interviewed [1, p. 123–124; 2, p. 124]. In the Re­
public of Turkey, the survey was also conducted in 2018, 
with 2415 respondents participating in the survey1 [3].

Results and discussion

It is obvious that the peculiarities of the histori­
cal development, which determined the formation of 
the religious field of the countries, are fundamentally 
different in Belarus and Turkey. At the time of the for­
mation of its own statehood, the Republic of Belarus 
was formed as a polyconfessional country. Its religious 
sphere is characterised by confessional diversity with 
the dominance of the traditional religions – Orthodoxy 
and Catholicism. According to the Office of the Com­
missioner for Religions and Nationalities under the 

Council of Ministers of the Republic of Belarus, the total 
number of registered confessions in Belarus is 25, they 
include 3419 religious communities, including 1737 Or­
thodox, 500 Roman Catholic, 1038 Protestant, 34 Old 
Believers, 51 Jewish and 24 Muslim communities2.

The Republic of Turkey is a traditional Muslim coun­
try, but religion is predominantly separate from secular 
government. Islam is the main religion of the country 
and 99.0 % of the population consider themselves Mus­
lims. The vast majority of Muslims (75.0 %) are Sunnis3. 



Журнал Белорусского государственного университета. Социология. 2024;3:78–86
Journal of the Belarusian State University. Sociology. 2024;3:78–86

80

The Alevi Shiites constitute the second largest religious 
community in Turkey, and number some 20.0–25.0 % 
(15 mln) of the total population [4]. In addition, more 
than 180 thsnd Christians and about 20 thsnd Jews live 
on the territory of Turkey4.

The main source of information about the pecu­
liarities of the population’s perception of religion is 
mainly the data of sociological studies, within which 
it is possible to trace the nature of attitudes towards 
various components of the religious system. If we 
interpret religion in the broad sense as the ultimate 
worldview perspective, which appeals to the transcen­
dent as a self-sufficient and self-acting reality, we can 
judge that in sociological terms religion is a system of 
necessity and not reducible to each other element [2]: 
religious ideas, expressing the transcendent idea of reli­
gion; religious activity, implementing the principles and 
methods of realisation of the idea; religious institutions, 
organising the followers of the idea into a community. 
They form the dimensions of the religious system, the na­
ture of participation in which allows us to assess the state 
of religiosity in the aggregate. 

The study of religion as one of the six basic values with­
in the framework of the fifth wave of the European Values 
Survey is based on the identification of the characte­
ristics of the respondents’ involvement in its individual 
elements, i. e. on the assessment of the religiosity of the 
population and is formed by three groups of indicators.

Indicators of involvement in the system of religious 
ideas are such characteristics as experience and declara­
tion of belonging to a certain confession (denomination); 
self-assessment of religiosity; worldview ideas about the 
content of religion; assessment of the importance of re­
ligion as a whole and its individual elements. Indicators 
of involvement in the system of religious activity include 
frequency of attendance at religious services and indi­
vidual religious activity. Indicators of the assessment 
of the institutional and functional significance of reli­
gion are represented by the following characteristics: 
membership in religious organisations; trust in social 
institutions, including the church; assessment of the 
socialising role of religious ideas.

One of the key components of the study of religio­
sity is the certainty of the religious position, which is 
revealed by the assessment of belonging to a particular 
confession (denomination), the importance of religion, 
the attitude to its key positions. The results of the study 
show a moderate level of confessional commitment in 
the Republic of Belarus: the number of respondents who 
declared belonging to a particular confession is about 
two thirds (65.2 %) and very high among the Turkish 
population (98.8 %). At the same time, confessional 
affiliation has a traditional character in both countries: 
Belarusians are predominantly Orthodox (89.0 %) and 

4In Turkey, the number of sites of religious communities is 5 times higher than in the West // Haberler.com : site. URL: https://
ru.haberler.com/russian-news-1481117/ (date of access: 01.05.2024) (in Russ.).

Roman Catholic (8.0 %) (in addition, the sample inclu­
ded 2.0 % Protestants, 0.3 % Jews and 0.6 % members 
of other denominations), while the absolute majority 
(99.9 %) of the Turkish population is Muslim (in isolated 
cases, respondents indicated belonging to Christianity 
and other denominations) (fig. 1).

The confessional identification of the respondents 
is traditionally somewhat different from their asses­
sment of their religious position and has certain pe­
culiarities in Belarus and Turkey. If we compare the 
values of the indicators of confessional identification 
of Belarusians with their definite religious type, we can 
note that the former are traditionally higher, as the 
number of respondents who identify themselves with 
a particular confession is twice as high as the number of 
those who identify themselves with a definite religious 
type. In Turkey, the number of respondents who con­
fidently identify themselves as a religious type is sig­
nificantly higher than in Belarus, but lower than the 
declared level of denominational affiliation. This con­
clusion is valid if we consider religiosity exclusively as 
a phenomenon of consciousness changed under the 
influence of a religious worldview. This approach im­
plies revealing the nature of the impact of religion on 
consciousness and behaviour, in which the first place is 
given to religious consciousness as the main indicator 
of religiosity. In this case, the part of the population 
that clearly identifies itself with a corresponding type 
can be considered religious.

On the other hand, if we approach the understanding 
of religiosity comprehensively and consider it as a sym­
bol formalised system of interaction with the transcen­
dent, the interpretation of the data can be expanded. 
An expansive interpretation of religiosity implies the in­
clusion in the number of carriers of religious conscious­
ness not only unambiguously religious respondents, 
but also those who are on the path of religious choice. 

Fig. 1. Belonging of the Belarusian and Turkish population 
to religious denominations, %
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With this approach, according to the results of the re­
search, the number of respondents who consider them­
selves to be religious and at the same time belong to 
different types of religiosity (unambiguously religious 
and not very religious) increases to more than 90.0 % 
(fig. 2). In this case, the indicator of self-attribution 
to a certain religious type of Belarusians significantly 
exceeds the indicator of confessional identification, and 
for the Turkish population it coincides with it. And, in 
general, it testifies to the relevance of the problem of 
religious search for the inhabitants of both countries.

The peculiarities belonging to different religious 
types are also reflected in the respondents’ answers to 
the questions characterising their worldviews on reli­
gion, confirming the importance of resolving the issue 
of spiritual self-determination (table 1). The Turkish 
population’s statements on the main denominational 
positions on religion are closer to their denominational 
and worldview identification: more than 90.0 % believe 
in God, life after death, hell or paradise. For Belarusians, 
belief in God is such a stable characteristic (80.6 %), 
and more than half of them are skeptical about other 
religious ideas. Here the fundamental difference of 
cultures is manifested: if for the Turkish society reli­

gion fulfills the determining and meaning-giving role, 
for the Belarusian society it acts rather as a source of 
reproduction of cultural-traditional patterns.

Ta b l e  1

Distribution of respondents’ answers to the question «Do you believe in…?», %

Answer option
Respondents from Belarus Respondents from Turkey

No Yes No Yes

God 19.4 80.6 4.7 95.3

Life after death 53.9 46.1 6.1 93.9

Hell 53.4 46.6 8.0 92.0

Heaven 51.2 48.8 7.4 92.6

The same tendencies explain the assessment of 
the importance of God in one’s own life (fig. 3). The 
assessments of the Belarusian population are more 
balanced: the majority (44.9 %) speaks of rather high 
importance, almost one in five speaks of moderate im­
portance, and almost one in three speaks of relatively 
low importance. The opinion of Turkish respondents 
tends to be high, which of course correlates with the 
traditional religious way of life in the country; neverthe­
less, one in five respondents indicated a moderate or 
even low importance of God in their lives.

These aspects demonstrate a fundamental dif­
ference in the functional status of religion in diffe­
rent types of societies. The dynamics of religiosity of 
the Belarusian population is manifested not so much 
in the quantitative indicators of religious and confes­
sional affiliation as in the structure of religious and 
worldview types. The Turkish population is characte­
rised by extremely stable confessional identification and 
adherence to religious ideas, but differentiated identi­
fication with religious and attitudinal types at the level 
of self-perception. 

Fig. 2. Distribution of the Belarusian and Turkish population 
by religious and ideological types, %
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One of the main tasks of the study, which also al­
lowed the assessment of religious and ideological po­
sitions, was to determine the importance of the main 
values. In both Turkey and Belarus, the most impor­
tant of the proposed social values is the family: the 
total number of respondents who gave it a positive 
rating in both countries is close to 100 % (table 2). It is 
also common that the second most important group 
of values is formed by positions related to everyday 
activity and social environment. At the same time, 
it is worth noting that the Belarusians, with their ge­

nerally high positive ratings, put to work in the first 
place, while the residents of Turkey place a significant­
ly higher value in their circle of friends and leisure 
activities. The third most important factor is religion, 
although the Turkish population than by the Belaru­
sians rates the role of religion much higher. The most 
moderate assessments are made of the value of politics, 
although the Turks show significantly more interest in 
it than the Belarusians, among whom the number of 
negative assessments exceeds the number of positive 
ones.

Ta b l e  2

Distribution of respondents’ answer to the question 
«How important is the following in your life?», %

Answer option
Respondents from Belarus Respondents from Turkey

Somewhat 
important*

Somewhat not 
important**

Somewhat 
important*

Somewhat not 
important**

Family 98.70 1.30 99.20 0.80

Friends 88.40 11.60 96.70 3.30

Leisure time 82.80 17.20 92.60 7.40

Politics 39.90 60.10 56.70 43.30

Work 90.30 9.70 84.10 15.90

Religion 54.70 45.30 88.60 11.40

N o t e. Symbol * stands for sum of answers «very important» and «rather important», symbol ** stands for sum 
of answers «rather not important» and «not at all important».

The second characteristic of religiosity is involved 
in the system of religious activity, which is revealed by 
the indicators of individual and collective religious 
practices. Collective religious practices are mainly as­
sociated with participation in the religious services 
practiced in the religious system. If we group the chara­
cteristics of the collective religious activity according 
to the frequency of participation in religious services, 
we can distinguish three forms: active participation 
includes participation in collective religious practices 
at least once a month; moderate religious participa­
tion is characterised by participation in traditional 
religious holidays; passive participation is associated 
with extremely rare, not more than once a year, regu­
larity of participation in forms of collective religious 
activity.

Taking into account the completely different stan­
dards of religious behaviour in Christianity and Islam, 
it is possible to compare the features of religious ac­
tivity of the Belarusian and Turkish populations only 
to a limited extent. However, if we talk about collective 
forms of religious activity (table 3), the residents of 
both countries choose the holidays and special days as 
the main opportunity for attending religious services 
(about one third of the respondents indicated this). 
Otherwise, Belarusians tend to stick to more passive 
forms of participation (42.9 % attend religious services 

once a year or less or do not attend at all), only every 
fifth respondent (20.2 %) noted active participation at 
least once a month. Residents of Turkey, on the other 
hand, are oriented toward active participation in the 
collective religious activity (42.1 %), although every 
fourth respondent indicated passive or no participation 
(25.6 %).

The second element of evaluation of participation in 
the system of religious activity is the frequency of per­
formance of individual religious practices. The specifi­
city of individual religious activity is determined 
mainly by the normative standards of confessions and 
peculiarities of cultural and historical formation of 
secular society. Naturally, participation in individual 
forms of religious activity is higher than in collective 
practices. Less than a third of Belarusians (31.9 %) do 
not feel the need to pray, the share of Turks is insig­
nificant (4.5 %). The share of Belarusians for whom 
communication with the object of religious veneration 
is important at least once a month (41.5 %) is quite 
significant; another 26.4 % resort to prayer not very 
often. Religious communication is particularly impor­
tant for the residents of Turkey, where the majority 
(74.5 %) communicates with the object of their faith 
at least several times a week, and almost one in five 
(21.0 %) does so relatively infrequently or on special 
occasions.
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Ta b l e  3

Distribution of respondents’ answers to questions concerning their religious activity, %

Answer option Respondents from Belarus Respondents from Turkey

How often do you attend religious services?

More than once a week 2.6 9.0 

Once a week 5.7 27.8 

Once a month 11.9 5.3 

Only on special holydays/
Christmas/Easter days 37.0 32.3 

Once a year 11.2 5.9 

Less often 7.8 6.0 

Never, practically never 23.9 13.7 

Pray to God outside of religious services?*

Every day 14.8 –

More than once week 9.7 –

Once a week 4.8 –

At least once a month 12.2 –

Several times a year 13.8 –

Less often 12.6 –

Never, practically never 31.9 –

How often do you pray?*

Several times a day – 43.1 

Once a day – 13.0 

Several times each week – 18.4 

Only when attending religious 
services

– 6.8 

Only on special holydays – 11.5 

Once a year – 1.4 

Less often – 1.3 

Never, practically never – 4.5 

N o t e. Symbol * stands for the question differed across the different waves of research.

The institutional and functional significance of re­
ligion in the social system is determined by the cha­
racteristics of involvement in religious organisations, 
attitude to them in the system of other social institu­
tions, and assessments of the nature of their influence 
on other components of society. Organisational invol­
vement of the population of both countries in religion 
is much lower than confessional self-identification 
and self-attribution to the religious type: answering 
the question «What public (voluntary) organisations 
are you a member of?», 7.5 % of respondents in Be­
larus and only 5.7 % in Turkey indicated their mem­
bership in religious organisations. On the one hand, 
the indicators are not high, on the other hand, they 
are comparable with the specifics of participation in 

other forms of public activity. For example, in Belarus 
this indicator is second only to membership in trade 
union organisations (36.6 %), participation in organi­
sations of education, art, music, culture, sports does 
not exceed 4.0 %, and in specialised organisations (cha­
ritable, political, environmental, mutual aid, consu­
mer protection) – 1–2 %. Similarly, the highest rate of 
membership in sports organisations in Turkey is less 
than 10.0 %.

The low level of organisational involvement does 
not imply the absence of institutional significance of 
religion: the assessment of the level of trust of the po­
pulation of Belarus and Turkey in various social insti­
tutions shows a rather high status of the church in the 
public consciousness (table 4). In general, the highest 
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level of trust in both countries is characterised by the 
institutional structures that ensure the performance 
of normative-regulatory functions: the armed forces, 
the police, the judiciary, as well as churches and envi­
ronmental organisations. The traditionalism connected 
with the importance of maintaining order is manifes­
ted in the indicators of trust of the population of Turkey 
in the mentioned institutions. In this connection, their 
estimations are characterised by high values, the excep­
tion are the environmental organisations, the level of 
trust to which among the Turkish citizens is lower than 
among the Belarusians, although it is also rather high. 
Another group of trust indicators consists of institu­
tions, with regard to which the Belarusians’ assessments 
are divided approximately in half: a slightly higher level 
of trust of the population (the total number of positive 
assessments is more than 50.0 %) in political organi­
sations – government and parliament, and corporate 

organisations – trade unions and large enterprises, 
business; a slightly lower level of trust (the total num­
ber of negative assessments is more than 50.0 %) in 
international organisations – the European Union and 
the United Nations Organisation. The position of the 
citizens of Turkey with regard to these categories of 
institutions is somewhat different: their support for 
the state authorities is quite high, but their attitude 
to international organisations is much more cautious: 
about two-thirds of the respondents tend not to trust 
them. Some political structures (political parties and 
state officials), as well as mass media, enjoy the lo­
west level of trust among Belarusians (the number of 
negative assessments exceeds the number of positive 
ones). The position of the Turkish population with re­
gard to the mass media is similar, and it is close to the 
assessments of trust in state bodies on the question of 
the activity of civil services.

Ta b l e  4

Distribution of respondents’ answers to the question 
«How much do you trust each of these social institutions?», %

Answer option
Respondents from Belarus Respondents from Turkey

I trust it 
to some extent*

I don’t trust it 
to some extent**

I trust it 
to some extent *

I don’t trust it 
to some extent**

Churches 61.6 38.4 71.5 28.5

Armed forces 65.9 34.1 86.0 14.0

Press 38.5 61.5 44.0 56.0

Labour unions 52.6 47.4 47.2 52.8

Police 61.5 38.5 84.3 15.7

Parliament 50.1 49.9 60.8 39.2

Civil services 33.1 66.9 62.9 37.1

European Union 43.7 56.3 33.2 66.8

Government 55.3 44.7 69.9 30.1

Political parties 29.2 70.8 51.5 48.5

Major companies 52.2 47.8 50.7 49.3

Environmental protection movement 61.1 38.9 56.0 44.0

Justice system (courts) 61.5 38.5 74.5 25.5

United Nations Organisation 50.1 49.9 33.6 66.4

N o t e. Symbol * stands for sum of answers «a great deal» and «quite a lot», symbol ** stands for sum of answers «not very much» 
and «none at all».

The character of adherence to worldview attitudes 
shows itself in the attitude to the issues of socialisation 
of the young generation. The key position, in which the 
perceptions of the necessity of bringing up certain qua­
lities in children differ fundamentally between the resi­
dents of Belarus and Turkey, is religiosity: only 9.4 % of 
Belarusians consider it significant for upbringing, while 
in Turkey this share is 44.4 % (fig. 4). In general, both 
Turkish and Belarusian residents consider various social 

and moral qualities important, their assessments are 
often similar, the intensity of choosing separate posi­
tions differs. For Belarusians, the first place in children’s 
socialisation is occupied by education of diligence and 
sense of responsibility. In Turkey, good manners are 
highly appreciated in the first place. Turks also attach 
a little more importance than Belarusians to the edu­
cation of tolerant attitude to other people, thrift, and 
unselfishness.



85

С рабочего стола социолога 
From the Working Table of a Sociologist

Conclusion

Turkey and Belarus have significant differences re­
lated to the formation of religious and confessional 
environment. With a general declaration of secular 
status, one society is traditionally religious, the other 
is quite secularised, although religion has quite a sta­
ble influence and importance in the structure of cultural 
values. The peculiarities of the current socio-cultural si­
tuation significantly determine the nature of religiosity, 
although it is obvious that in both countries it is sub­
ject to transformation processes. This transformation 
is not only about the transformation of the two countries, 
but also about the transformation of religions.

However, these differences are rooted in and transfor­
med by the religious differences between Christianity 
and Islam, and come from jurisprudential differences 
in the practice of religious life. The unique sophistica­
tion of Islam in Turkey also distinguishes it from other 
countries with the same Islamic identity.

Taking into account the secular nature of the socie­
ty and a rather long period of secularisation experience, 
ingeneral, religious beliefs of the Belarusian population are 
relatively stable. Involvement in the system of religious 
ideas is characterised by the coverage of a noticeable part 
of the population by religious ideas with the dominance 

of not very religious type, moderately high degree of con­
fessional involvement with the dominance of followers of 
traditional (Orthodoxy and Catholicism) confessions and 
average assessment of the significance of religion, noti­
ceable adherence to general religious and worldview ideas 
(about belief in God) and moderate adherence to more 
complex religious ideas (about postmortem existence). 

Religious perceptions in Turkey play a key role in the 
formation of the world view, with a mono-confessional 
structure, confessional involvement is almost complete, 
the assessment of the importance of religion and the 
coverage of religious ideas is quite high. Nevertheless, 
there are social contingents that deviate from the gene­
ral traditional trend, indicating that despite the rela­
tively long history of the presence of Islam, eclectic per­
ceptions permeate the Turkish religious environment.

This is manifested in the peculiarities of religious 
activity, participation in which, despite the rather strong 
influence of religion normativity in Turkish society, is 
relatively differentiated and often associated with the 
satisfaction of personal needs. For Belarusians, partici­
pation in the system of religious practices is mainly con­
nected with following a certain cultural ideal, a socially 
approved model of behaviour. It is conditioned not so 

Hard work

Feeling of responsibility

Good manners

Tolerance and respect for other people

Determination perseverance

Obedience

Thrift saving money and things

Independence

Unselfishness

Imagination

Religious faith

81.4
64.9

71.2
63.1

68.8
83.0

55.4
66.6

46.8
41.9

35.3
38.0

30.7
39.3

29.6
31.6

19 7.
28 1.

14.7
19.2

9.4
44.4

Belarus Turkey

Fig. 4. Distribution of respondent’ answers to the question 
«What qualities in children should be developed?», % 
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much by the satisfaction of internal spiritual needs as by 
external communicative interactions. In general, it can 
be said that despite the fundamental differences in the 
forms of religious actions, the general tendency is an 
orientation to those forms of participation in religious 
activities that ensure the satisfaction of the need for 
communication. At the same time, for the Belarusian 
population the internalisation of norms and standards 
established in the society is the most important, while 
for the Turkish population it is also the exteriorisation 
of these norms and standards in external practices.

The general characteristics of institutional and functio­
nal involvement in religion show a rather low degree of 
religious organisational participation of respondents, 
while, although abstract, but rather high level of trust in 
the church as a social institution. Belarusians in general 
are characterised by a high degree of awareness of the im­
portance of social structures that ensure the maintenance 
of security and social order. The church is one of such 
institutions (and among the first). For the Turkish popu­
lation the influence of normativity – religious, managerial, 
socio-political – is decisive.
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